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The text of this study is © Paul Mitchell 2023 and may be shared and used with attribution.  
A PDF copy of this study is available on request from The Parish of St Luke, Toowoomba: 
stluke.tmba@bigpond.com.  
 
The text of the introductory notes, produced as a separate booklet is © Paul Mitchell and 
Peter Burdon 2012, 2015, 2023, and may be shared and used with attribution.  A PDF copy 
of the full services as used in The Parish of St Luke during Lent 2023, and of the introductory 
notes booklet, is available on request from The Parish of St Luke, Toowoomba: 
stluke.tmba@bigpond.com. 
  
Quotations, unless otherwise noted, are from the New Revised Standard Version of the Holy 
Bible © 1989, by the Division of Christian Education of the National Council of Churches of 
Christ in the United States of America. 
 
Extracts from the Books of Common Prayer, the rights of which are vested in the Crown, are 
reproduced by permission of the Crown’s patentee, Cambridge University Press. 
 
An Australian Prayer Book is © 1978, 2001, The Anglican Church of Australia Trust 
Corporation.  
 
A Prayer Book for Australia is © 1995, The Anglican Church of Australia Trust Corporation.  
 
Permission has been granted by copyright holders for use of the Scriptures and Prayer 
Books, for study and worship. 
 
The diagram of the house church at Dura Europos, on page 6, was sourced from 
https://www.oodegr.com/english/istorika/genika/eucharist_in_ancient_house_churches.ht
m 
 
The quotations from Didascalia Apostollorum and Basil of Caesarea, on page 7, were 
sourced from https://aleteia.org/2021/07/09/why-did-early-christians-pray-facing-the-
east/   
 
The various versions of The Lord’s Prayer, on pages 12 and 13, are sourced from 
https://en.wikipedia.org/wiki/History_of_the_Lord%27s_Prayer_in_English  
 
A useful resource for exploring the full texts of the Prayer Books of the Anglican 
Communion, and other resources, is: http://justus.anglican.org/resources/bcp/index.html  
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Preface 

When a lawyer asked Jesus which of the 613 Jewish laws was the most important, Jesus 
was remembered saying, ‘You shall love the Lord your God with all your heart, and all your 
soul, and all your mind. This is the greatest and first commandment. And a second is like it: 
‘You shall love your neighbour as yourself.’ (Matthew 22:37-39).  These familiar words, 
known as The Two Great Commandments, are often used in public worship and form an 
introduction to a time of Confession.  But, why were those words chosen and not others? 
Why were those words placed where they are in the liturgy, and not in another part? 

I think the Lent Study, ‘With Joyful Hearts: worshipping together in the Anglican Church’, 
invites us to ask such questions, and through these we’ll find ourselves loving God with our 
mind!  The material is well researched and expressed and helps the reader understand the 
history of a document that has shaped, and continues to shape, both the Anglican Church 
and the Anglican Communion.  I speak, of course, about the Book of Common Prayer (BCP).    

It is fascinating to gain a greater understanding about what words were chosen and 
published in the 1549, 1552, and 1662 editions of the BCP.  How these words have shaped 
people’s understanding of God, how they have prayed, and how they have ordered the 
Church.  Fascinating to recognise that the 1662 version continues to be used even though 
the English is not the way we talk in conversation!  Fascinating to better understand the 
history of our two Australian Prayer Books (AAPB & APBA) and recognise how the words of 
these shape much of our worshipping life together. 

I commend this study to you and pray that it will be a blessing as it is discussed and 
explored.  I hope ‘With Joyful Hearts’ helps us appreciate the journey that has been 
travelled in Anglican liturgy and enables us to look forward with courage to explore new 
things in worship, ministry, and mission. 

+Cam 
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Introduction 
 
Prayer is like breathing for Christians.  It is what we do to express and give life to 
our relationship with God.  Common Prayer is greater than the sum of the 
individuals praying in any one location.  We are connected in prayer to God, to 
one another when we gather, to those who are joining us but not physically 
present, and to people of faith around the world and across the ages.   
 
Members of the Anglican Communion share many connections which inspire us 
together, including the patterns of prayer which have been handed down to us.  
This includes the Books of Common Prayer of the 16th and 17th centuries, even 
though we do not all use those forms of prayer in the 21st century in their original 
form.  They are our common heritage. 
 
This study is offered as a journey to explore the ways in which we offer worship 
to God.  The first and last studies invite us to dig deeper into what we are actually 
doing when we engage in common worship.  In the studies between, we begin to 
explore the Prayer Books from 1549 (the first authorised Prayer Book in English) 
to 1995 (the most recent resource for common prayer authorised in the Anglican 
Church in Australia).  We will focus particularly on the services of Holy 
Communion, and these will be offered across Lent in the Parish of St Luke, 
Toowoomba, beginning with the 1549 BCP on Ash Wednesday and continuing the 
journey across time on Sundays through to Easter Day. 
 
The purpose of the study is partly to learn, to understand the journey of the 
Anglican Church in common worship up to the present day.  Even more it is hoped 
that this will lead us all to reflect more deeply on how and why we offer worship 
to God together; how we can do that thoughtfully, fully engaged together in what 
we are offering; and to lead us into the future of worship as Anglicans, especially 
as we recognise the missional context of our life as the Church. 
 
What you need: 

• An open mind and heart; 

• A copy of this study booklet; 

• A copy of the booklet containing the introductions to those services; 

• Copies of each of the Lenten services. 
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It may also be helpful to take on your journey: 

• A copy of a Book of Common Prayer (1662 is the most easily available); 

• A copy of An Australian Prayer Book (1978); 

• A copy of A Prayer Book for Australia (1995). 
 
While it may be possible to take this journey alone, the focus is on our shared 
experience of worship, so companions will make the journey richer!  In this parish 
we will offer various opportunities to gather.  Leaders will not need additional 
resources (don’t expect them to have all the answers!  If questions are raised 
which cannot be answered in the group … research!!).  Leaders and hosts will 
need to provide a place where people who gather will be comfortable, and in 
which everyone will be encouraged to contribute. 
 
This is a shared experience.  Where there is hospitality offered each member of 
the group can be invited to bring something along to share (or work out a roster 
for who will provide for each gathering).  We are undertaking this journey in Lent, 
so simplicity is appropriate.  Each session begins with prayer.  This can also be 
shared with different members of the group being invited to lead each time you 
gather. 
 
While some groups may be accustomed to discussion followed by an extended 
time of hospitality it may be helpful to begin with a drink and simple hospitality, 
including introductions or catching up from the week before.  Let that run for 
about 15 minutes (or less).  The whole of each session should take between 60 
and 90 minutes, depending on how much pre-reading and preparation 
participants have done, and on how much is shared in response to the questions.   
 
Within the studies there is the encouragement to respond to the introductions 
prepared for the services offered.  There will not be time in the sessions to stop 
and read these at the time.  Please do read and think and prepare.  Come to each 
session open to share your reflections and also to listen to one another.  The 
information offered as content in each study can be read aloud (sharing this 
between the members of the group) and the questions are for everyone to 
explore together. In everything be open to the presence of God who invites and 
leads us all deeper into connection, community and relationship. 

Paul Mitchell.  Lent 2023. 
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With joyful hearts.  Session One.   
What does WORSHIP mean? 

 
Opening Worship: 

Prayer: 
Open our hearts, O Lord, to worship you;  
open our minds, to understand the path you invite us to share;  
open our eyes to recognise your presence among us here. Amen. 

Verse of Scripture: Psalm 96:9 (APBA) 

O worship the Lord in the beauty of his holiness: 
let the whole earth stand in awe of him.  

Pause and listen in silence. 

Prayer: 
Holy God, Holy and mighty, Holy and immortal, have mercy on us. Amen. 

(Trisagion. 5th Century. From the Council of Chalcedon 451 AD, or earlier). 
 
To share together: 

What is worship?  What do we mean by worship?   

The word, in English, comes from the same origin as the word ‘worth’. We pay 
attention to who (and what) we value. To worship is to recognise value, worth, 
and as we worship God this is the recognition of THE ultimate value in our lives. 

We can offer worship to God alone. There are many places in the Bible where this 
happens or is encouraged. For example: Moses in the desert, encountering God 
in the burning bush (Exodus 3); and the encouragement from Jesus: “Whenever 
you pray, go into your room and shut the door and pray to your Father who is in 
secret; and your Father who sees in secret will reward you.” (Matthew 6:6). 

Prayer is conversation with our best friend, which arises in each of our hearts. It 
is connection with God, who is ‘closer to us than breathing’ (from a poem by 
Alfred, Lord Tennyson). 

Prayer can be a solitary activity, yet it need not be. Just as much as people have 
prayed alone, we have also prayed together. This was the experience of the 
people of God throughout the Scriptures.  
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For example: “And Judah assembled to seek help from the LORD; from all the 
cities of Judah they came to seek the LORD.” (2 Chronicles 20:4).   

Jesus promises “For where two or three are gathered in my name, I am there 
among them.” (Matthew 18:20). Two, or three, or many, many more!  

The early church gathered in Jerusalem together (see Acts 2 and 3). The churches 
founded by Paul, and others, gathered to offer worship together. In Jerusalem 
and elsewhere the earliest followers of Jesus joined with others in the Temple 
and in synagogues, then later gathered in homes. Common, shared, communal 
worship has been the pattern for the people of God for thousands of years. 

So, what did people do when they gathered? As the verse from Chronicles shows, 
people came to seek help from God. They also came to offer praise to God.  The 
whole of the book of Psalms is a collection of prayers offered to God, praising in 
various ways and words.  Formal services developed early. 

When did people pray? Early morning seems to have been 
popular: “Let me hear of your steadfast love in the morning, for 
in you I put my trust. Teach me the way I should go, for to you I 
lift up my soul.” (Psalm 147:8). Even Jesus prayed then: “In the 

morning, while it was still very dark, he got up and went out to a deserted place, 
and there he prayed.” (Mark 1:35). In the Temple prayer was offered every day, 
but on the Sabbath, Saturday, the community would gather there 
and, later, in synagogues.  
 

The Sabbath was the seventh day of the week, the day God rested 
after creation (Genesis 2:3). The early Christians did go to pray on 
the Sabbath, then on the first day of the week, Sunday, the day of 
Resurrection (John 20:1), Christians gathered to worship God as 
followers of Jesus (see Acts 20:7). 

What do you expect to find when you gather in community for worship? 

• Connection with God and with others? 

• Familiar words? … to be comforted and comfortable? 

• New words? … to be challenged and inspired? 

What do you expect to find?   

SHARE. 
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Liturgy is what we do when we gather for common worship.  The word, from 
Greek, means ‘the work of the people’.  Clergy don’t DO liturgy and others 
watch.  We offer liturgy together.  In places where a large organisation exists, 
(lots of clergy, choirs and other official leaders) the liturgy has (and can still) slip 
into patterns which make most people observers rather than participants.   

In the Dark and Middle Ages, when few people were literate, the people who 
gathered for worship offered responses from memory (whether or not they even 
understood what they were saying. In the western church worship was usually in 
Latin). The first Books of Common Prayer established a pattern where the clergy 
did and said almost everything. That expectation continued (to everyone’s 
detriment) until very recently in the history of the Church. 

 

Where is God? When we gather for common worship where do we expect to 
experience God? Which direction should we face? In the Old Testament we find 
criticism of those who prayed facing ‘east’, towards the rising sun (see Ezekiel 
8:16). The door of the Temple was on the east, so when people gathered inside 
the Temple they would have been facing west as they looked towards the ‘holy 
of holies’, the most sacred place in the Temple. 

Since the earliest times of the Church the places used for worship have been 
‘oriented’, so that the people gathered for worship faced east when they were 
together. The earliest known Christian Church is a converted house in Dura-
Europos (in modern Syria) dated to the early 3rd century. 

When you come to join in common worship, what do you expect to do,  
or be able to do? 

 

• Sit in silence and pray? 

• Pray together with others? 

• Contribute by sharing in part of the service  
(e.g. reading, offering intercessions, singing)? 

• Lead part of the service? 

What do you expect to do? Why?  

SHARE. 
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When people gathered for worship in the assembly room the priest or bishop 
leading worship stood facing east in front of an altar on the eastern wall, the 
people behind all also facing east. 

Early Christian writers encouraged this direction for prayer.  
“For it is required that you pray toward the East, as knowing that which is 
written: Give glory to God, who rides upon the heaven of heavens toward 
the east.” (Didascalia Apostolorum c 230 AD). 

“What writing has taught us to turn to the East at the prayer?… Thus we all 
look to the East at our prayers, but few of us know that we are seeking our 
own old country, Paradise, which God planted in Eden in the East.”  
(Basil of Caesarea 330-379 AD). 

When churches have been built it has not always been possible to actually orient 
the church building towards the east. So, within church buildings we always call 
the end where the altar is placed the ‘east’ end. In this parish, according to the 
compass, in St Luke’s the altar is at the east end, in St Mark’s it is at the north 
end, and in All Saints the altar is at the south end. But when we worship we are 
always ‘facing east’. 
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Facing in a particular direction for common worship included the idea that God 
was ‘out there’, in the east. Over time this has resulted in a ‘linear’ approach to 
worship, and even encouraged the idea that clergy are closer to God than others 
in the congregation. God was ‘out there’ in the east. The priest, placed against 
the eastern wall, connected with God and then relayed that connection to the 
people in the congregation. When people offered prayers they followed that 
same linear pattern in reverse, through the priest, to God. 

Recovering more ancient understandings of worship has led us to recognise that 
God is not ‘out there’ but is here, among us, within us, as we pray. That recovery 
of where we find God is very significant for this journey which we are undertaking, 
for it led to many of the changes in our words and patterns of worship in the last 
50 years. 

 
Closing Prayer: 

Spirit of the Living God,  
we thank you for light shared, for love discovered,  
for hope reawakened, and for being together here. 
Grant us peace, joy and strength for the road ahead. 
In Jesus’ name we pray.  Amen. 
 

Preparation for the next session: 
Read and reflect on the development of the Books of Common Prayer of 1549 
and 1662 as included in the introductions to the services for Ash Wednesday and 
the First Sunday in Lent.  

Where do YOU experience God when we gather for worship together? 
Hopefully in more than one way.  

Not everyone will have the same experience all of the time.   
Reflect on the following list of possibilities, and add your own:  

• In the building; 

• Through the priest – through sermons, leadership and 
offering of Holy Communion; 

• In sharing and receiving Holy Communion; 

• In the community; 

• Within yourself. 
Where do you experience God when we gather for worship? 

SHARE. 



 
Page 10 

With joyful hearts.  Session Two.   
The beginnings of English Liturgy. 

 
Opening Worship: 

Prayer: 
Open our hearts, O Lord, to worship you;  
open our minds, to understand the path you invite us to share;  
open our eyes to recognise your presence among us here. Amen. 

Verse of Scripture: Psalm 19:1-4 (ABPA) 

1 The heavens declare the glory of God: and the firmament proclaims his 
handiwork; 2 One day tells it to another: and night to night communicates 
knowledge. 3 There is no speech or language: nor are their voices heard; 
4 Yet their sound has gone out through all the world: and their words to the 
ends of the earth. 

Pause and listen in silence. 

Prayer:  
ALMIGHTY God, give us grace that we may cast away the works of 
darkness, and put upon us the armour of light, now in the time of this 
mortal life, in which thy Son Jesus Christ came to visit us in great humility; 
that in the last day, when he shall come again in his glorious Majesty, to 
judge both the quick and the dead, we may rise to the life immortal; 
through him who liveth and reigneth with thee and the Holy Ghost, now 
and ever. Amen. 

(Collect for the First Sunday in Advent.  Archbishop Thomas Cranmer.  1662 BCP) 
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To share together: 

When people speak of THE Book of Common Prayer, which one do they mean?  
Most usually the BCP being referenced is that which was published in 1662.  There 
were three earlier BCPs though.  The first was published in 1549.  That was then 
revised in 1552.  Then, just a few months later, Edward VI died and Mary took the 
throne, outlawed the English Prayer Books and returned the use of Latin.  When 
Mary died in 1559 another Book of Common Prayer was issued. 

Until 1549 in the English Church only Latin was authorised for public services of 
worship.  The early Celtic Church (in Wales, Ireland, Scotland and the north of 
England) had sometimes used Gaelic for public services, but even they were 
mostly ‘brought into line’ and Latin was enforced.   

The development of the Books of Common Prayer of 1549 and 1662 is included 
in the introductions to the services on Ash Wednesday and the First Sunday in 
Lent.   

 
At the beginning of the service on Ash Wednesday the following passage was 
read: 

BRETHREN, in the prymitive churche there was a godlye disciplyne, that at the 
begynnyng of lente suche persones as were notorious synners, were put to open 
penaunce, and punished in this worlde, that theyr soules myght bee saved in the 
day of the lord. And that other admonished by theyr example, might be more 
afrayed to offende. In the steede [stead] whereof until the saide disciplyne maye bee 
restored agayne; (whiche thynge is muche to bee wyshed,) it is thoughte good, that 
at thys tyme (in your presence) shoulde bee read the general sentences of goddes 
Cursyng agaynste impenitente sinners, gathered out of the xxvii Chapter of 
Deuteronomie, and other places of scripture. And that ye shoulde aunswere to 
every sentence, Amen: To thentente that you beeyng admonished of the greate 
indignacion of God agaynste sinners: may the rather be called to earneste and true 
repentaunce, and maye walke more warely in these daungerous dayes, fleyng from 
suche vices, for the whiche ye affirme with your owne mouthes: the curse of god 
to be due. 

What strikes you as important about the background and development of the 
Prayer Books of 1549 and 1662?  

(Hopefully you took the opportunity to prepare, reading these passages).    

SHARE. 
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At the beginning of the preparation for Holy Communion the following 
exhortation was set to be read in the 1662 Book of Common Prayer.  It was also 
set to be read on Sundays before a celebration of Holy Communion, so that 
people who intended to receive the sacrament the following week could properly 
prepare themselves. 

DEARLY beloved in the Lord, ye that mind to come to the holy Communion of 
the Body and Blood of our Saviour Christ, must consider how Saint Paul exhorteth 
all persons diligently to try and examine themselves, before they presume to eat of 
that Bread, and drink of that Cup. For as the benefit is great, if with a true penitent 
heart and lively faith we receive that holy Sacrament; (for then we spiritually eat the 
flesh of Christ, and drink his blood; then we dwell in Christ, and Christ in us; we 
are one with Christ, and Christ with us;) so is the danger great, if we receive the 
same unworthily. For then we are guilty of the Body and Blood of Christ our 
Saviour; we eat and drink our own damnation, not considering the Lord's Body; we 
kindle God's wrath against us; we provoke him to plague us with divers diseases, 
and sundry kinds of death. judge therefore yourselves, brethren, that ye be not 
judged of the Lord; repent you truly for your sins past; have a lively and stedfast 
faith in Christ our Saviour; amend your lives, and be in perfect charity with all men; 
so shall ye be meet partakers of those holy mysteries. And above all things ye must 
give most humble and hearty thanks to God, the Father, the Son, and the Holy 
Ghost, for the redemption of the world by the death and passion of our Saviour 
Christ, both God and man; who did humble himself, even to the death upon the 
Cross, for us, miserable sinners, who lay in darkness and the shadow of death; that 
he might make us the children of God, and exalt us to everlasting life. And to the 
end that we should alway remember the exceeding great love of our Master, and 
only Saviour, Jesus Christ, thus dying for us, and the innumerable benefits which 
by his precious blood-shedding he hath obtained to us; he hath instituted and 
ordained holy mysteries, as pledges of his love, and for a continual remembrance 
of his death, to our great and endless comfort. To him therefore, with the Father 
and the Holy Ghost, let us give (as we are most bounden) continual thanks; 
submitting ourselves wholly to his holy will and pleasure, and studying to serve him 

in true holiness and righteousness all the days of our life. Amen. 

What does this passage suggest to you about how the 1549 BCP  
expressed our relationship with God? 

 
If you were present for this service, how did it feel to hear this passage and 
then to answer AMEN to the declarations of curse which followed? SHARE. 
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The language of worship changed from Latin to 16th century English, to 17th 
century English, as we have just read. The Lord’s Prayer was used in private and 
public worship, and we have records which trace the development of English 
before the first Books of Common Prayer were published.   

As we read these prayers (though I expect few will be able to read the Old 
English!), we are able to make some sense of what is extremely difficult because 
this prayer is so familiar. We can guess at pronunciation and meaning because we 
know this prayer so well. Consider what it would be like for you to be attempting 
to read, and pray, if everything in a whole service were written in this way. 
 

995, Old English,   

Fæder ūre 

þū þē eart on heofonum 

Sī þīn nama gehālgod 

Tō becume þīn rice 

Gewurþe þīn willa 

On erðon swā swā on 
heofonum 

Urne gedæghwamlīcan hlāf 
syle ūs tō dæg 

And forgyf ūs ūre gyltas 

Swā swā wē forgyfð ūrum 
gyltendum. 

And ne gelæd þū ūs on 
costnunge 

Ac alȳs ūs of yfele. 

Sōþlice. 

 

1389 John Wycliffe (1328-84) 

Oure fadir 

That art in hevenes 

Halwid be thi name 

Thi kingdom come to 

Be thi wille don 

On erthe as in hevenes 

Give to us this day oure bred 
ovir othir substaunce 

And forgiv us oure dettis 

As we forgiven oure dettours 

And lede us not in to 
temptacioun 

But delyevr us from yvel 

Amen. 

 

1526 William Tyndale 
(1494-1536)  

O oure father which arte in 
heven, 

halowed be thy name; 

let thy kingdom come; 

thy wyll be fulfilled 

as well in erth as hit ys in 
heven; 

geve vs this daye oure dayly 
breade; 

and forgeve vs oure 
treaspases, 

even as we forgeve them 
which treaspas vs; 

leede vs not into temptacion, 

but delyvre vs ffrom yvell. 

For thyne is the kingdom and 
the power,  

and the glorye for ever. 

Amen. 

 

What does this passage suggest to you about how the 1662 BCP  
expressed the connection between our holiness of life (or lack thereof)  

and our capacity to receive God’s blessings?  

If you were present for this service (or if you will be), what feelings are 
evoked in you as you prepare yourself to receive Holy Communion and as you 

hear these words?  SHARE. 
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1549 BCP  

Our father, whyche art in 
heaven, 

halowed be thy name. 

Thy Kyngdome come. 

Thy wyll be doen in yearth, 

as it is in heaven. 

Geve us this daye our dayly 
breade. 

And forgeve us our 
trespaces, 

as wee forgeve them that 
trespasse agaynst us. 

And leade us not into 
temptacion. 

But deliver us from evill. 

Amen. 

 

1611 King James Version 

Our father which art in heauen, 

hallowed be thy name 

Thy kingdome come. 

Thy will be done, 

in earth, as it is in heauen. 

Giue vs this day our daily 
bread. 

And forgiue vs our debts, 

as we forgiue our debters. 

And lead vs not into 
temptation, 

but deliuer vs from euill: 

For thine is the kingdome, and 
the power, 

and the glory, for euer, 

Amen. 

 

1662 BCP  

Our Father, which art in 
heaven, 

Hallowed be thy Name. 

Thy kingdom come. 

Thy will be done, 

in earth as it is in heaven. 

Give us this day our daily 
bread. 

And forgive us our 
trespasses, 

As we forgive them that 
trespass against us. 

And lead us not into 
temptation; 

But deliver us from evil: 

[For thine is the kingdom, 
the power, 

and the glory, for ever and 
ever.] Amen. 

 

 
Closing Prayer: 

Spirit of the Living God, we thank you for light shared,  
for love discovered, for hope reawakened, and for being together here.  
Grant us peace, joy and strength for the road ahead.   
In Jesus’ name we pray.  Amen. 
 

Preparation for the next session: 
Read and reflect on the introductions for the services on the Second Sunday in 
Lent (1928 BCP) and Third Sunday in Lent (1978 AAPB First Order). 
  

What is important to you about being able to pray in language  
which is familiar to you, language which is easily understood? 

Should we use language in Church which is different to our everyday 
language?  Whether you answer yes or no, why is that important to you?   

SHARE.  
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With joyful hearts.  Session Three.   
Updating the Book of Common Prayer. 

 
Opening Worship: 

Prayer: 
Open our hearts, O Lord, to worship you;  
open our minds, to understand the path you invite us to share;  
open our eyes to recognise your presence among us here. Amen. 

Verse of Scripture: Revelation 21:5-7 (NRSV) 
And the one who was seated on the throne said, ‘See, I am making all 
things new.’ Also he said, ‘Write this, for these words are trustworthy and 
true.’ Then he said to me, ‘It is done! I am the Alpha and the Omega, the 
beginning and the end. To the thirsty I will give water as a gift from the 
spring of the water of life. Those who conquer will inherit these things, 
and I will be their God and they will be my children. 

Pause and listen in silence. 

Prayer:  
God, grant me the serenity to accept the things I cannot change, 
courage to change the things I can, and wisdom to know the difference. 
Amen. (The Serenity Prayer.  

Commonly attributed to a sermon in 1943 by Rienhold Neibuhr 1892-1971,  
though it was most likely written in 1933 by Winnifred Crane Wygal 1887-1972). 

 

To share together: 

After the First World War the Church of England decided to try (again!) to update 
their Prayer Book. In 1927 a meeting of the Synod of both Provinces in England, 
Canterbury and York, representing the whole of the Church of England, approved 
a revised Prayer Book. Observing from nearly a century later, the changes do not 
seem particularly radical or controversial. At the time, though, they seemed to 
many people to be unacceptable. 

The Church of England is the ‘established’ Church in that country and so 
significant changes (including to the Prayer Book) needed to be approved by 
Parliament. In December 1927, and again in 1928, the proposed book was 
rejected, primarily by the House of Lords.  
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In 1966 the 1928 Prayer Book was finally approved, but it would take until 1980 
for a more substantial revision to be authorised. But in England and throughout 
the Anglican Communion (particularly in Australia) the 1928 Book of Common 
Prayer began to be used extensively. 

From the late 1950s, through the 1960s and 1970s, various Churches of the 
Anglican Communion undertook revision of their Prayer Books. The process in 
Australia began seriously in 1962, but the change did not proceed swiftly. After 
trialling various suggested alternative services, a meeting of the General Synod of 
the Anglican Church in Australia in 1977 approved a new Prayer Book. This was 
carried almost unanimously, with only one vote against (a bishop who had 
actually been a member of the committee which produced the book!). The book 
was then circulated for approval to every Diocese and became our  
1978 An Australian Prayer Book.  

The notes at the beginning of the services on the Second Sunday in Lent (1928 
BCP) and Third Sunday in Lent (1978 AAPB First Order) contain more of the story 
of the process of change to update the 1662 BCP. 

 

Across the whole of the Anglican Communion changes to our 
services have been slow and careful. We have avoided being 
blown about by the latest fads or directions or ideas. It may 
not always seem like that, especially for those who do not 
agree with change! Paying close and careful attention to 
what we include in our services is actually part of the 
Anglican DNA. 

This is because we express what we believe in how we pray. We may have moved 
away from Latin in our worship but we like using Latin and other languages to 
express what is important to us. The motto for the Anglican Communion is a verse 
in Greek from John 8:38: Ἡ ἀλήθεια ἐλευθερώσει ὑμᾶς, which means ‘The truth 
shall set you free.’  

As you read the accounts of those changes, to bring the 17th century BCP 
services into the 20th century, what stood out to you as important in that 

process?   

Why do you think that change was so difficult and slow? 

SHARE.  
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The phrase about how we see our services of worship is in Latin ‘Lex orandi, lex 
credendi’, which has been translated as ‘the law of praying is the law of believing’. 
What this means is that we show what we believe in how we pray, the words and 
form of our services.   

If you want to know what Anglicans believe, come worship with us! In other 
churches the same search for core beliefs will result in being handed a set of key 
statements (often called ‘confessions’) which list the basic beliefs of that part of 
the Church. For us, we show what we believe in worship, in the words and 
patterns of our praying together as the Church. 

In the Anglican Church of Australia the only authorised services are the 1662 Book 
of Common Prayer and its authorised successor Prayer Books. We are not free to 
just make up anything we want and use it for public services, with some 
exceptions and a bit more flexibility which has been introduced in the last two 
decades. There is good reason for this. It means there is basic continuity across 
Anglican Churches. It is like saying that wherever you go to an Anglican Church 
you will get pizza, just with some different toppings and flavours! 

In the Anglican Church the basic unit of the Church is the Diocese. By contrast, in 
many Reformation Churches (Uniting, Baptist, Churches of Christ etc) the basic 
unit of the Church is the local Church. With some recognition of administrative 
clusters, anything in those churches beyond the local church community is looser 
than it is for Anglicans. In the Roman Catholic Church and in the various Orthodox 
Churches the basic unit of the Church is the whole of their denomination. So, 
Popes can make decisions and have them enacted in a local church community. 
For us the Diocese is the place and connection where decisions are made. 

So, when our national General Synod approved a new Prayer Book it was not 
authorised locally until it had been authorised by our Diocesan Synod, and our 
Archbishop. Not everything has to go to General Synod first though! The national 
Constitution does allow for Diocesan Bishops to approve services which are not 
inconsistent with the BCP and other previously authorised services. As you can 
imagine, that leads to varieties of interpretation and some arguments about what 
constitutes ‘consistency’! 

The rules around authorised services are not just about what happens on 
Sundays. For example, Anglican clergy are licensed by the Federal Government as 
Marriage Celebrants on the condition that we ONLY conduct services which are 
authorised by the Anglican Church. At present (and under ongoing consideration), 
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marriage services in which both partners are of the same gender are NOT 
authorised. So, if an Anglican clergyperson were to conduct a marriage for two 
such persons it would not be a legal marriage, and that clergyperson would most 
likely lose their marriage celebrant status, if not their license as a clergyperson! 

There are various views on the issue of same sex marriage in the Church. A 
question to consider, though, is who should decide what is legal and possible? 
Because of the way in which our national Church works at present, a change to 
what is authorised could not be agreed by just one Diocese. Those parts of the 
Church which disagree can block change for others who want to move in 
particular directions. 

The proposed changes in the 1928 BCP, and the conservative revision found in 
the 1978 AAPB First Order, retained most of what had been used before. The 
people who were insistent on little (or no!) change were concerned to maintain 
continuity of language, familiar patterns, and to ensure that theology remained 
consistent.  They knew that what we pray shows what we believe and so wanted 
to make sure that we kept saying and praying things which expressed a particular 
understanding of our relationship with God. 

After the readings in the 1928 BCP this rubric was included (called rubrics because 
these instructions were printed in red in the earliest prayer books): 

Then the Curate shall declare unto the people what Holy-days or Fasting-
days are in the week following to be observed. And then also, if occasion be, 
shall notice be given of the Holy Communion, or of other services; Banns of 
matrimony may be published, and Briefs, Citations, and Excommunications 
shall be read, and Bidding of Prayers may be made. And nothing shall be 
proclaimed or published in the church during the time of Service, but by the 
Minister: nor by him any thing but what is prescribed in the rules of this 
Book, or enjoined by the King, or enjoined or permitted by the Bishop. 

A question to consider: who do you believe should be able to make decisions 
about services held as part of a local community (including what we do on 

Sundays and other services offered in the Church, like marriage)? 

What do you believe would be the consequences of tightening, or loosening, 
the control on change in services of common worship for Anglicans? 

SHARE. 
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That rubric is a reminder of the parameters of what was expected to happen and 
what was allowed to happen in Church services. 

 
In the 1978 AAPB First Order a prayer was retained from the old services to 
ensure that sins were acknowledged and confessed before coming to receive 
Holy Communion: 

You who truly and earnestly repent of your sins, and are in love and charity 
with your neighbours, and intend to lead a new life, following the 
commandments of God and walking in his holy ways, draw near with faith, 
and take this holy sacrament to strengthen and comfort you. But first, let us 
make a humble confession of our sins to Almighty God. 

The connection to the passages from the 1549 and 1662 Books of Common Prayer 
which we looked at last week are obvious.   

 
Closing Prayer: 

Spirit of the Living God, we thank you for light shared,  
for love discovered, for hope reawakened, and for being together here.  
Grant us peace, joy and strength for the road ahead.   
In Jesus’ name we pray.  Amen. 

 
Preparation for the next session: 
Read and reflect on the introduction for the service for the Fourth Sunday in 
Lent (1978 AAPB Second Order). 
  

What does that rubric say to you (positively or negatively)  
about the life of the Church? 

SHARE. 

Why do you believe that those who were preparing the new Prayer Book in 
the 1970s decided that it was important to keep this instruction in the 

service?   
This instruction was removed from later services.   

Was that a good thing or not?  Why?    

SHARE. 
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With joyful hearts.  Session Four.   
The advent of Modern Liturgy. 

 
Opening Worship: 

Prayer: 
Open our hearts, O Lord, to worship you; open our minds,  
to understand the path you invite us to share;  
open our eyes to recognise your presence among us here. Amen. 

Verse of Scripture: Matthew 13:52 (NRSV) 
Jesus said: ‘Every scribe who has been trained for the kingdom of heaven 
is like the master of a household who brings out of his treasure what is 
new and what is old.’ 

Pause and listen in silence. 

Prayer: 
Lord Jesus, open our hearts and minds 
to the guidance of your Spirit. 
Help us to discern the Father's will 
for your Church today. 
Do not let our weaknesses or prejudices hinder your work, 
and teach us to do all we can 
to make the kingdom of the Father come on earth. 
Bring us to the harmony and unity given by your Spirit, 
and make us one in praising God with you. 
Hear us, Lord, 
for we are your beloved people. 
All answer: Amen! 

(A modern Roman Catholic Prayer for Harmony and Unity) 
To share together: 

As we saw last week, the 1978 AAPB included a conservative rendering of the 
1662 BCP in modern English. That was the ‘First Order’ (well before that label had 
Star Wars significance!). The new Prayer Book also included the first authorised 
modern liturgy for Anglicans. (The trial services used over the previous decade 
had only been given ‘temporary use’ status).  
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The introduction to the service for the Fourth Sunday in Lent (1978 AAPB Second 
Order) recounts some of the development of this new service and the hopes that 
were held for opening up the life of the Church through offering a new pattern. 

There were many changes in the new service. Some familiar parts were removed 
or made optional. For example, the ‘Prayer of Humble Access’ had previously 
been a fixed part of the service. In the First Order it was always to be said, by the 
priest alone, on behalf of all those preparing to receive Holy Communion. It was 
now optional, and in many places has fallen completely into disuse. This is that 
prayer: 

We do not presume to come to your table, merciful Lord, trusting in our own 
righteousness, but in your manifold and great mercies. We are not worthy so 
much as to gather up the crumbs under your table. But you are the same Lord 
whose nature is always to have mercy. Grant us, therefore, gracious Lord, so to 
eat the flesh of your dear Son Jesus Christ, and to drink his blood, that we may 
evermore dwell in him, and he in us. Amen.  

 

Some new prayers were introduced into the service. 
For example, a prayer over the gifts brought to be 
offered at the altar.  The rubric introducing this prayer 
was deliberately ambiguous. In practice the prayer 
was often said over both the bread and wine to be 
used for Holy Communion and the offering which had 
been collected. In Roman Catholic services the 
offertory prayers are specifically focussed on the 

bread and wine. The ambiguity allowed this prayer to be read and understood in 
different ways by different parts of the Anglican Church: 

As you read those explanatory notes, how do the changes and reasons for 
changes resonate with you?  

What is important about this change to our services, a radical change after 
over 400 years of services being unchanged?   

What did you find confronting or odd,  
especially from our perspective 45 years later?   

What are we still growing into? 

SHARE. 
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Blessed are you, Lord God our Father; through your goodness we have these 
gifts to share. Accept and use our offerings for your glory and for the service of 
your kingdom. Blessed be God for ever.  

Some parts of the service were moved. For example, the Gloria had been used at 
the end of the service in the BCP (though some church communities using the 
1928 revision had moved the Gloria to an earlier place in the service). It was 
brought to the beginning. Some parts were transformed, including allowing for 
greater flexibility and contribution by lay people. For example, the prayer of 
intercession in the BCP was a set prayer always said by the priest. 1978 AAPB 
Second Order transformed this into a series of five headings with suggested ways 
of focussing prayers and a suggested set prayer as part of each section. While 
some lay people had begun to be involved in reading the readings from the 
Scriptures opening the offering of intercessions in this way was a radical change!   

Some parts of the liturgy which had been used in the ancient church were 
recovered. For example, the Greeting of Peace (which had been briefly revived in 
the 1549 BCP, then removed again in 1552) was reintroduced. In ancient times 
this was the ‘kiss’ of peace. Even without an outbreak of congregational kissing 
this was, for many, an extremely radical step! In the early 1990s the author still 
encountered people who would deliberately sit on their hands at this point in the 
service and scowl at anyone who had the audacity to approach them and try to 
offer peace! In contrast, for some people and in some places, this turned into an 
intermission in the service and much of the congregation ended up in a hugging 
scrum in the central aisle of the church building. 

 

What are YOUR thoughts and feelings about these changes  
which were made (in 1978)?  Are there any prayers or patterns in the service 
which were removed (or fell into disuse) which should have been retained?   

How do you feel about the changes which were made? 

If you were active in the Church at that time, can you recall how you felt 
THEN  

about the changes?  Has that reaction changed over time? 

SHARE. 
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The 1978 AAPB included everything in one book.  That was the pattern for the 
Books of Common Prayer. All of the services, including Morning and Evening 
Prayer; the Lectionary (or tables of readings); services for Marriage, Baptism, 
Funeral and Ordination; everything was in one place. The BCP also included the 
tables of ‘golden numbers’, used for calculating the date of Easter (a fascinating 
diversion for those who were not fascinated by the sermon being offered!). To 
include all this in a book which could be tucked into a pocket, the 1662 BCP was 
produced with minuscule print. The 1978 AAPB was a larger format, not pocket 
size but lightweight and still easily held. To accommodate the amount of material 
included the paper used was extremely thin. Printers referred to this as ‘onion-
skin paper’ and the factory commissioned to print the AAPB had to order in 
special machines to do the printing! 

Most Anglicans had owned their own copy of the 1662 
BCP, and when the new Prayer Book was released most 
people purchased their own copies. While for most 
Anglicans their Prayer Books were brought out only on 
Sundays, many faithful Anglicans used the other 
resources for prayer during the week. 

 
Closing Prayer: 

Spirit of the Living God, we thank you for light shared,  
for love discovered, for hope reawakened, and for being together here.  
Grant us peace, joy and strength for the road ahead.   
In Jesus’ name we pray.  Amen. 

 
Preparation for the next session: 
Read and reflect on the introduction to the services for the Fifth Sunday in Lent, 
Palm Sunday and Easter Day (1995 APBA First Order; Second Order; Third Order 
and Outline Order) where the development of this new resource for prayer is 
explored.  

What do you believe is important about having a Prayer Book which is 
available at any time, with resources for both private and common prayer? 

If you had your own copy of 1978 AAPB, how and when did you use it?   
Which parts were most useful to you? 

SHARE. 
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With joyful hearts.  Session Five.   
New resources for Common Prayer. 

Opening Worship: 

Prayer: 
Open our hearts, O Lord, to worship you;  
open our minds, to understand the path you invite us to share;  
open our eyes to recognise your presence among us here. Amen. 

Verse of Scripture: Luke 11:1-4 (NRSV) 
[Jesus] was praying in a certain place, and after he had finished, one of his 
disciples said to him, ‘Lord, teach us to pray, as John taught his disciples.’  
He said to them, ‘When you pray, say: 
Father, hallowed be your name. 
   Your kingdom come. 
   Give us each day our daily bread. 
   And forgive us our sins, 
     for we ourselves forgive everyone indebted to us. 
   And do not bring us to the time of trial.’ 

Pause and listen in silence. 

Prayer:  
Christ, whose insistent call disturbs our settled lives: 
give us discernment to hear your word, 
grace to relinquish our tasks, 
and courage to follow empty-handed 
wherever you may lead, 
so that the voice of your gospel 
may reach to the ends of the earth. Amen. 

(Prayer for Discipleship in 1995 APBA) 
 

To share together: 

As soon as the 1978 Prayer Book was published, suggestions began to emerge for 
new services, revision of the services in the book and other resources which 
would benefit the Church at prayer. Change encouraged change. Throughout the 
next two decades the desire for more flexibility in our common worship grew. 
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In 1995 our General Synod was presented with a new Prayer Book, the result of 
years of work by the Liturgical Commission of the General Synod. Due, primarily, 
to resistance from representatives of the Diocese of Sydney the new Prayer Book 
was not authorised as the successor for the 1978 AAPB.  However, the contents 
of the new book were allowed as ‘resources for worship’.   

While this is not the place to explore the growing theological divisions in the 
Anglican Church, in Australia and around the world, it should be noted that the 
opposition to the new Prayer Book included that it allowed authorised Anglican 
worship which expressed understanding and theology which was moving away 
from a narrowly conservative evangelical perspective. The perspective which the 
new services recognised reflected threads which have always been part of 
Anglican belief but different threads than those emphasised in most of the 
Diocese of Sydney. Both ‘sides’ of the debate wanted to be true to ‘lex orandi, lex 
credendi’, to express what is believed in the words and forms of common 
worship. 

The 1995 A Prayer Book for Australia (APBA) 
contained many resources and options beyond what 
had been available before. This Prayer Book 
contained three different patterns for Morning and 
Evening Prayer, four different patterns for services of 
Holy Communion (First Order – another conservative 
rendering of the 1662 BCP in modern English; Second 

Order – a flexible pattern developing further the directions set in 1978; Third 
Order – a simplified pattern offering some alternative versions of several key 
prayers; and the Outline Order – a series of headings which encouraged local 
development of patterns and incorporation of resources from different places); 
and other resources for prayer.   

In 1978 AAPB Second Order, the prayer of intercession had been transformed 
from a set prayer offered by the priest alone each week into a pattern based 
around five focal areas with suggestions for structure of the intercessions offered.  
In 1995 APBA the options are now completely open, encouraging those who offer 
the prayers to explore a significant range of suggestions offered within the book, 
or to use other resources for prayer, said or sung, read from printed resources or 
written specifically for a particular service.   

The whole Prayer Book is so large that it has been thought to be heavy, unwieldy 
and expensive for personal and congregational use.  
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It was printed using a normal weight of paper (rather than the extremely thin 
paper used for 1978 AAPB). The full version is affectionately known by clergy as 
‘the red brick’.  

A ‘people’s version’ was produced which most parishes, and individuals who 
wanted their own copy, purchased for use on Sundays and weekdays. Some 
people did buy the full version for their own use.   

In the introduction to the services for the Fifth Sunday in Lent (1995 APBA First 
Order), Palm Sunday (1995 APBA Third Order) and Easter Day (1995 APBA Second 
Order) the development of this new resource for prayer is explored. 

 
It has been said, since 1995, that it is likely that this will be the last Prayer Book 
produced for the Anglican Church in Australia. This is due in part to the diverging 
theological emphases in different parts of the Church. It is also because the way 
in which we use Prayer Books has changed and the encouragement to explore 
the opportunities for flexibility mean that Sunday services in many church 
communities will rarely follow a service from any book without significant 
changes and interpolations.    

The 1978 AAPB Second Order services did include occasional rubrics which 
suggested that some elements of the services ‘may’ be used. Previously almost 
everything in the services of worship was set according to what must be included.  
In the 1995 APBA the use of ‘may’ increased significantly. As was explained when 
the new ‘resources for worship’ were introduced to clergy across Australia, the 
use of ‘may’ was deliberately a key feature of the new services. Any passage 
marked ‘may’ meant that the words and prayers and pattern in the service ‘may’ 
be used as it was written. Or it ‘may’ be removed. Or something appropriate ‘may’ 
be included instead!   

As you read this introduction, what strikes you as important about the 
process we have followed in continuing development of common worship  

in the Anglican Church? 

How do you feel about the challenges which have come because of different 
theological perspectives on what should be authorised for worship in the 

Anglican Church, and the fact that what we have used mostly since 1995 is 
‘resources for worship’ and not a fully authorised new Prayer Book? 

SHARE. 
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Some clergy have chosen to continue to use the 1995 APBA as they used the 1978 
AABB (and even the earlier Prayer Books), taking very little advantage of the new 
flexibility offered. While that may sound critical it does take a lot more effort and 
planning and preparation to change from a standard version of the services of 
worship.   

Making use of the flexibility which the new ‘resources’ offered has resulted in 
many parishes finding different ways of presenting the service to the people of 
the congregation. Instead of simply handing out books and inviting everyone to 
‘turn to page 119’ at the beginning of the service, many parishes now produce 
service booklets. These printed booklets include the prayers for common 
worship, often the hymns (allowing flexibility beyond the use of only one hymn 
book) and printed notices. Flexibility has come at a cost and increased the printing 
budgets for parishes which print each week. The printed service booklets have 
also enabled outreach to those not able to be present at the services. Change 
always has both costs and opportunities. 

In some places the use of greater flexibility in the 
services has been accompanied by increasing 
audio-visual development, allowing for even more 
resources to be brought into services of worship. 
This sort of flexibility also certainly helped to cope 
with some of the changes we needed to make 
adapting to COVID-19! 

The offering of common worship in Anglican Churches has changed. Instead of 
gathering to repeat together well-known prayers, congregations are now often 
invited to reflect together and encouraged to think, perhaps in challenging ways, 
about our ongoing relationship with God. Common worship in the 21st century 
for Anglicans draws on our heritage, flows in continuity with the words and forms 
which have been used across the past five centuries, continues to express the 
core of our faith in worship, and seeks to locate our gathering together in our 
present context. 

If you have been part of the Church as we changed from 1978 AAPB to 1995 
APBA, what did you notice about any changes in the services when the new 

Prayer Book was introduced?    SHARE. 
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Closing Prayer: 

Spirit of the Living God, we thank you for light shared,  
for love discovered, for hope reawakened, and for being together here.  
Grant us peace, joy and strength for the road ahead.  
 In Jesus’ name we pray.  Amen. 

 
Preparation for the next session: 
Reflect on the journey we have taken during this study, and during the Sundays 
in Lent so far.   

• What have you learned?   

• What has inspired and encouraged you?   

• What have you noticed in yourself and in the church community as we 
have shared this journey? 

  

What has disturbed or concerned you about changes in the way we offer 
common worship in the Church of our day?  What has upset you? 

What have you valued about the way in which common worship is expressed 
in the Church of our day?  What has inspired you? 

SHARE. 
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With joyful hearts.  Session Six.   
Pray it forward. 

 
Opening Worship: 

Prayer: 
Open our hearts, O Lord, to worship you; open our minds,  
to understand the path you invite us to share; 
 open our eyes to recognise your presence among us here. Amen. 

Verse of Scripture: 1 Thessalonians 5:16-18 (NRSV) 
Rejoice always, pray without ceasing, give thanks in all circumstances;  
for this is the will of God in Christ Jesus for you. 

Pause and listen in silence. 

Prayer: (pray together) 
God our creator, 
you have made each one of us in every part. 
Bless us through and through, 
that we may delight to serve you to the full. 
Bless our eyes, that we may discern the beauty you give. 
Bless our ears, that we may hear you in the music of sounds. 
Bless our sense of smell, that your fragrance may fill our being. 
Bless our lips, that we may speak your truth, and sing your joy. 
Bless our hands, that they may play, write and touch as you guide them. 
Bless our feet, that they may be messengers of your peace. 
Bless our imaginations, that we may be fired with wonder in your truth. 
Bless our hearts, that they may be filled with your love. 
Bless us through and through, that we may delight to serve you to the full, 
through Jesus Christ, who took our nature to make us whole. Amen. 

(A Blessing of the Whole Person. 1995 APBA) 
To share together: 

We have been blessed. Millenia of common, shared worship has been offered to 
God: in Hebrew, in the Temple and in Synagogues; in Greek in the earliest house 
churches and through the Orthodox Churches; in Latin in the Roman Catholic and 
other western Churches; in various languages across the world.  
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Across nearly 500 years common worship has been offered in English, in the 
various parts of the Anglican Communion and in many other Churches. The forms 
of common worship which grew in the Church of England have been translated 
and transformed as they have been offered in many different languages across 
the world. This is all a blessing. 

Since the 1958 Lambeth Conference the regular gatherings 
of bishops from across the Anglican Communion have 
been enriched by worshipping together using the forms 
which have continued to develop in different parts of the 
world, including using languages other than English. In 
places which are bilingual or multi-lingual resources for 
common worship reflect the local reality.  For example, the 
New Zealand Prayer Book (which offers inspirational 
resources for the rest of the Anglican Communion) is 
printed in both English and Māori. We are blessed by the 
reminder that God does not only converse in English. 

Language and patterns of prayer have changed. We have changed. Our context 
has changed. In the early 20th century to be ‘civilised’ (in the English speaking 
world) was defined in part by having a thorough knowledge of both the 1662 
Book of Common Prayer and the works of William Shakespeare. That is no longer 
the case. They are both important resources for understanding English speaking 
cultures across the world but in the 21st century we use different language and 
benchmarks for literature and for worship. 

William Tyndale (1494-1536), whose translation of the Lord’s Prayer we noted in 
the second session, was among the first to produce an accessible English 
translation of the Bible. Unfortunately, he did not quite complete his translation 
before he was martyred for having the audacity to undertake this task! Tyndale 
explained (to a friend who thought an English translation was unnecessary) that 
he wanted the Bible, previously only readily available in Latin, to be 
understandable even to ‘a boy that driveth the plough’.  

Only a little more than a decade after Tyndale’s death English became the 
language of common worship for the Church of England. Thousands of copies of 
‘The Great Bible’ were produced and placed in churches across England. In 1604 
a group of scholars were gathered and commissioned to make a new English 
translation. They relied heavily on Tyndale’s work and together in 1611, produced 
what became known as The Authorised Version, the King James Bible.  
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More recent translations, particularly from the second half of the 20th century, 
have been able to draw on access to more ancient texts than were available in 
the 16th and 17th centuries. Modern translations have sought not only greater 
accuracy to the original text but also sought to use language more easily 
understood by people in the modern era. The Good News Translation (formerly 
called The Good News Bible) was produced in 1976 with a deliberately limited 
vocabulary intended (at least in part) to make the Bible accessible in English for 
people whose first language was not English.  

Modern translations also seek to express the message and meaning revealed in 
the Bible more clearly by understanding the intent beyond the bare text. For 
example, it has become clear that when Saint Paul wrote to the early Christian 
communities he wrote to ALL members of those communities.  However, in those 
letters Paul wrote to ‘αδελφοι’, brothers. Modern translations, such as the New 
Revised Standard Version (published in 1989), recognise this clear intention and 
translate Paul’s message with the more inclusive ‘brothers and sisters’. 

Until the 20th century it was argued that male pronouns, in many different uses 
in western English speaking societies, were inclusive of men and women. 
Whether that was ever actually completely believed, it is no longer accepted.  
What is meant needs to be clearly stated, not simply inferred. The call to be open, 
inclusive and welcoming to all people has led to rethinking of the language we 
use. The changes to ensure that everyone recognises that they are included have 
found expression in the Bible, in resources for use in common worship and in 
adapting the hymns we sing. 

 
We live in a missional context. What we offer in translation of the Bible needs to 
be accessible. So, also, with worship. There may be patterns of language and 
services which are comfortable for people who have grown up in, and worshipped 
regularly in, the Church throughout their lives which are inaccessible to people 
coming new into the Church.   

What has been your journey in appreciating the necessary changes  
to make our common worship more inclusive?  Has this been a struggle to 

comprehend and accept?  Is it a struggle still?   

How would you feel (or how have you felt) if the words of the Bible,  
or of the services we pray together, or of the hymns we sing  

seemed to exclude you?  SHARE. 
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The context of the Church now has some similarities to the early centuries of our 
common era, including that a large proportion of the population have had no 
experience of the Church, or of the invitation of God, at all. Since the 1960s 
regular church going, and the proportion of the population who identify as 
Christians, has decreased significantly. Many people now being attracted to 
church communities, or who come to bring children for baptism (for reasons 
which include family history, grandma’s encouragement, and direct leading by 
God) have no real experience of the Church at all. These are missional 
opportunities. 

What we usually do in the Church, and what we say, can often appear very odd.  
In some ways this is part of the invitation, because church communities are 
windows through which God beckons the community around into relationship 
and into transformed life. In some ways what we do and the language we use is 
also an expression of a cherished past which no longer speaks into our current 
context. 

 
We offer worship to God together, for God, for ourselves, for one another.   

Look back at your responses to the questions we considered in session one about 
your expectations when you come to share in common worship. Hopefully those 
expectations have been transformed and will continue to grow. We live and 
worship in a missional context.  Shared worship is an opportunity to welcome and 
engage not only with those already in church communities but with those who 
God is inviting to join us. 

What do you recognise (words, actions and patterns) which might seem  
strange or which might appear as a barrier to people coming into the Church,  

with no real experience of what we do? 

SHARE. 

What might we do to make what we offer together more accessible 
to everyone who gathers with us?  What should we do first? 

SHARE. 
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In the past, and the present in many places, what is offered in common worship 
by church communities has been decided and shaped almost entirely by the 
parish clergy. Clergy do bring experience and expertise and knowledge of 
resources. Yet many other members of church communities bring also their own 
experience of worship, resources and insight into how 
the relationship between us all and God can be 
expressed in life-giving ways. Some lay members of 
church communities have also undertaken theological 
study to deepen their faith. 

In some parishes liturgy planning groups assist in 
preparing and shaping common worship.  There are 
also many ways of participating and sharing in leading 
in common worship: including reading the passages set 
for each week; singing; preparing and offering 
intercessions; presenting drama; serving as a liturgical 
assistant (and more!).   

 
Easter is a new beginning.  Lent is always a time of preparation for what is still to 
come, what God is inviting us to discover. This journey continues. 

 
 
 

How will we continue to shape our common worship in this missional 
context?  Who will share the responsibility for leading preparation of our 

services?  Where do you see yourself involved? 

SHARE. 

 

How has your understanding of common worship  
changed throughout this journey through Lent together? 

What is the most important thing you have learned? 

What has inspired you most, which you will continue to explore? 

SHARE. 
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Closing Prayer: 
Spirit of the Living God, we thank you for light shared,  
for love discovered, for hope reawakened, and for being together here.  
Grant us peace, joy and strength for the road ahead.   
In Jesus’ name we pray.  Amen. 

 
Preparation for the future: 

• Discuss and share with others, beyond your study group, what you have 
learned during this journey. 

• Pray, for our church community, for the clergy responsible for leading, for all 
who contribute, for one another, for yourself. 

• Engage in continuing conversations and action to enhance our common 
worship, so that we may more faithfully be the Church and share the love and 
invitation of God with the community around us. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

With joyful hearts © Paul Mitchell. 2023. 

  



 
Page 35 

 

 

 

 
 

 

 
 

 

 

 


